
 

Sisters of charity of Saint Jeanne Antide Thouret 

 

SPIRITUAL BOOKLETS  

 

THE POWER OF THE WORD”  

“Since Christ is the marrow of Scriptures 

It is unthinkable that someone who does not find Christ hidden in them  

may be able to understand them” 
1
 

 

���� 

On the way towards Golgotha 

 

 

 

 

 

HOLY WEEK - YEAR 2013 
 

 

                                                           
1
 Meister Eckhart [German mystic, contemporary of Saint Thomas Aquinas and Saint 

Bonaventure]: From the “Prologue” of the book of the Parables of Genesis. 

 



2 

 

 

 

 

 

 

 

 

A pleasant surprise 
 

The following pages have been written before the 

conclave gave us Pope Francis! 

I share my joy of this election with all the sisters 

and friends who will read this booklet.   

I could have changed the introduction to adapt it to 

the new situation in which God’s Spirit led us. I 

prefer to leave everything as it was prepared 

before.    

We all thank Pope Francis for accepting this call to 

serve God’s people “partout dans le monde”! 
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enlightened by the Presence of the Living One who dwells within 

us through the miracle of his Spirit.   

26. May this Year of faith help us discover within us the centurion, 

who stops in front of the Crucifix not just for a few or hurried 

moments, but for hours!   It’s enough to do some reckoning to 

understand that the aforementioned soldier remained 6 hours 

on Golgotha:   from nine o’clock in the morning till three o’clock 

in the afternoon! Perhaps, even for us sisters and lay friends 

together – prophets and mystics by the grace of baptism – is the 

time to “stay in front of him” … May this Year of faith help us to 

become new men and women,    “transformed in a new mode of 

existence”. This is what Pope Benedict reminded us some years 

ago
4
. And he added: “The world cannot be renewed without new 

people. Only if there are new people will there also be a new 

world, a renewed and better world. We become new if we allow 

the new Man  Jesus Christ to get hold of us and mould us. He is 

the new Man par excellence”. May this Year of faith help us to 

understand him!    

 

oooo xoxoxoxo xoxoxoxo xxxx 
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 See,  “Homily during the First Vespers for the closing of the Pauline Year”: 28 th June 

2009 
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Dear Sisters and Friends! 
 

Perhaps when you receive this booklet the 

Church will already have a new Pope or it 

will be getting ready to welcome him. 

However one thing seems clear to me: Pope 

Benedict XVI, resigning, showed us what is 

a prophecy and who is the prophet.  

Prophecy is not a “riddle” about the future, but the word of God 

about the present and the prophet does not know what will 

happen tomorrow but is able to recognize within the present 

time, the sins of the future. He is not a fortune-teller, but an 

interpreter. He does not announce misfortunes, but recognizes 

the signs of novelty hidden in the unfolding of history. The signs 

of God! 

That’s why we say that a prophet speaks the language of God 

and not of men; he does not live outside history, instead, being 

“within the world”, he becomes God’s voice speaking to the 

world. 

Therefore, Sisters and Friends, the Holy Father, with his gesture, 

spoke the words of God for our time, the God of Jesus Christ, 

humble and crucified. 

In a time in which power is what matters and assumes all the 

shapes we recognize around and within us (it seduces, conquers, 

makes us selfish, makes us consider as ours, goods belonging to 

others, it bribes, makes us steal and greedy for honours and 

money), this humble man of God told the world the most 

beautiful page of the desert and of temptations and the victory of 

the Son of God: my kingdom does not belong to this world!  

Thanks Holy Father! The Church needs prophets, even more than 

the world. Prophets who tell us the humble story of the Son of 
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God, who became a servant out of love, until the supreme 

offering of himself on Golgotha, being completely powerless!  

Thanks because you are writing the most beautiful page of the 

new evangelisation, giving voice to the thousands of small, 

hidden and anonymous prophets scattered within our societies.  

We were walking in darkness, in non-sense, in fear, afraid of 

God’s silence in our time, and then you came … as one of His 

prophets: a servant out of love! 

May your example teach something to us as Sisters of Charity 

and as Friends; to all of us, and first of all to me, who following 

Jeanne Antide, would like to be fully “sons and daughters of the  

Church”: that is  servants out of love!  

With these feelings and looking forward to have the new Bishop 

of Rome, Pope of the universal Church, we are going to read 

some passages of the passion and death of the Lord Jesus, in this 

lent-spring of our time, so dark but also so rich in lights, crosses 

and empty tombs! The new life is already among us, in the new 

man of Golgotha.  

 

� � � 

 

Sr Nunzia De Gori - soc 
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23. Sure, in our still dull and drowsy eyes, like those of the disciples 

of Gethsemane, humanity, of which we are part, it is easier for 

us to identify it with the crowd of the passersby present on 

Golgotha: incredulous, sarcastic, disappointed, scornful, 

arrogant and still much more. Do we perhaps lack new 

centurions?  Do we perhaps need new individuals who resemble 

Simon of Cyrene ... other women? ...  “many other women”, 

similar to those of Golgotha?   

24. And where is our current religious life? In the crowd of the 

disappointed and the incredulous? of the indifferent, or worse, 

of the non believers?  or perhaps, would we by chance wish to 

find it near or in the centurion’s place? ... of Simon of Cyrene? ... 

of the women hailing from afar?   We willingly welcome the Year 

of faith and may it help us rediscover within and among us a 

mystical and prophetic religious life.  Mystical, because it is 

capable to read with new eyes, enlightened by the Word, the 

signs of God-Love, in our present history.  Prophetic, because of 

its poverty, simplicity and proximity.  Poor of human support, 

simple and free from useless goods, near with love and out of 

love. We willingly welcome this “mystical-prophetic” religious 

life, which doesn’t render us foreseers of the future but 

interpreters of the present. Welcome!    

25. May – this year of faith – help us to find afresh within us Simon 

the Cyrene, who is capable to intercept on the roads of the 

world, starting from our small realities, the brother or sister who 

carries the cross and take it on his shoulder. May – this year – 

help us to become always more women who go up to Golgotha:  

little matters if at first we are doubtful, observing “from a 

distance”, but ready to reach him even “within” his Word, even 

“within” the unfolding of our same heart, inhabited by the 

darkness of our inconsistencies and at the same time so 



40 

 

sorrowful, deep and universal crisis that we are experiencing is 

simply pointing out to us that humanity has entered an evolving 

and epochal passage of its history. Thus, whatever seems to be 

death is in reality the pangs of a new birth.   

21. Sure, we know: the global crisis of the 20
th

 century and even the 

one belonging to this small part of the 21
st

, didn’t emerge all of a 

sudden, but its root comes precisely from afar, utterly afar and it 

always has the same name:  power! Or to put it in a religious 

way: selfishness! We come from the peak of our warlike and 

quarrelsome omnipotence developed across the centuries and 

which each one of us carries within himself, because each one of 

us hides within himself his own soldier, similar to one among 

whom have crucified the Son of God … We are however going 

towards the ninth hour of a new humanity, precisely the one that 

emerged on Golgotha: humble, spiritual and relational. It has 

been given to us as a pledge by the life-giving Spirit, present on 

the cross.  

22. This humanity, born in Christ, is already present in our midst and 

has the visage of many men and many women, bearers of hope, 

courage and humility scattered on the geographical continents 

and yet they are close to us. Isn’t Pope Benedict XVI present in 

this “portion” of humanity, with his ministry of “simple and 

humble worker in the Lord’s vineyard” and with his evangelical 

sign of the “useless servant”, not at all assumed by the society 

marked by powers?   Aren’t those peoples and cultures that 

have kept intact in their spiritual heritage the respect for life, the 

meaning of the future, their full trust in God Providence and 

Father, present in this humanity?   Isn’t the new humanity here?  

Is not in this humanity that is found the humble and hidden 

sister of charity, across the world, within the community or 

outside in the midst of the people and the poor, as artisan of 

peace, harmony and simplicity?  
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A window over Golgotha 

 

 

 

« 14,17 When it was evening, he came with the 

Twelve,  … 15,1 As soon as morning came they 

bound Jesus… 21They pressed into service a 

passer-by, Simon from Cyrene ... to carry his 

cross. [25] It was nine o'clock in the morning 

when they crucified him … At noon darkness 

came over the whole land until three in the 

afternoon. 34 And at three o'clock Jesus cried 

out in a loud voice … 37 Jesus gave a loud cry 

and breathed his last… 40There were also 

women … [41] There were also many other 

women who had come up with him to 

Jerusalem. 42 When it was already evening … 

Joseph of Arimathea laid him in a tomb  » 
 

Mk 14:17. 15:1 – 42 
------------------------ 
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Foreword 

 

Each one of the four evangelists narrates the 

passion and the death of the Lord Jesus from 

a particular point of view. 

None of them, in fact, writes just a mere biography or a simple 

chronicle; however, keeping in mind the real events, they tell us 

the mystery of Golgotha from the point of view of the faith of the 

Christian community to whom they belonged. 

As a consequence, each one of the evangelists is mainly 

interested in the meaning of the event, more than in the detail of 

the chronicle.  

All the early Christians knew what had happened because they 

either witnessed it directly or because they had heard the story 

narrated several times, especially in the assemblies and in the 

liturgies.  

That’s why, in the faith communities there were no questions 

about what had happened, yet they wondered about its meaning.  

Since the gospels emerged in these contexts - contexts of faith, of 

celebrations, of memory and narration – the single evangelists did 

not need to write a chronicle, but to narrate the meaning of the 

events, their salvific meaning. Therefore theirs is not the report of 

a journalist but the memory of a witness. 

With this perspective – and knowing that the narrated story is the 

result of a mysterious collaboration between the writer and the 

inspiration of God – we are about “to read", with great attention, 

some passages of the “passion and death of Jesus”, according to 

the witnessing of Mark.  

Without any pretence! … as this is not even possible, because the 

word of God is deep, mysterious, and multifaceted. 
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nullified and humanity who was getting prepared to live its 

thousandth night, has been surprised by the birth of the new 

day.  At the ninth hour, exactly when the human world was 

getting ready to drift towards the evening darkness, well, just in 

that moment, darkness gave way to light. Thus, according to the 

narration, “the evening  that appears” on that hill which Marks 

insists to highlight (cf. 15,42), is not limited to the conclusion of 

any day of history, but the eschatological sign of the day that 

was henceforth imminent: the first after Saturday. A day without 

sunset, where the warlike and selfish man has henceforth 

definitively gave up the place to the peaceful and relational 

being!       

18. Christ’s death has spread new life in the world. The gestation of 

this new humanity, which is no longer warlike and selfish, 

reached maturity within the tomb’s womb. And on Easter 

morning, that stone being rolled away, disclosed to us that a 

window has been definitely open on the infinite. The new man is 

born beyond death ... The man Christ, is already within us!   The 

new Man is born, beyond death … The man who is Christ, and is 

already within us!  

19. Is it true? Or it’s just pure imagination? Or to put it better, how 

can one believe that it is so when after two thousand years since 

that moment, it seems that the world hasn’t abandoned at all 

the darkness of evil? … Dear sisters, dear friends!  Here is the 

challenge that is waiting for us.  How can we render visible 

within us the new existing humanity? The year of faith questions 

us ... On Golgotha, the humanity of powers, of selfishness and of 

wars has been defeated and has been replaced by the humanity 

of relationships, service and donation.   

20. Therefore, I believe that by only entering - deeply and humbly - 

in the Golgotha dynamism, we can become aware that this 
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16. If we move back a little and go on Golgotha where Christ was 

crucified, we realise that the evangelist Mark  presents the 

sudden apparition of darkness in full daylight  (15,33) – darkness 

at midday - in conjunction with the most acute suffering of Jesus 

Crucified.  He sort of, wants to remind us that only such suffering 

or even that exceptional sacrifice leading him to give his life, 

could clear or cancel the darkness of the world.  In fact, at three 

o’clock, at the end of his agony, even the time of darkness 

finishes. Jesus dies while the light returns on the world more 

brilliant than before. In fact, just at nine o’clock, precisely while, 

a little far from Golgotha, in the temple the last lambs were 

being sacrificed and those in charge of the service were getting 

prepared to close the big doors of the sacred place,   the sky of 

Zion was getting prepared to show up the new evening; it means 

that the new day was opening up while Israel was getting ready 

to celebrate its “first vespers”! On Golgotha, as in Emmaus, 

when evening arrives, it’s the moment when the heart burns 

and the day begins.   

17. Dear Sisters, dear Friends, what happened on that Good Friday 

that brought such a change in the world?   What makes us say 

that its warlike urges, which although in our eyes seem that they 

haven’t yet lost their “sting”, in reality they have definitely lost 

their power?   … Well, our faith tells us that on Golgotha,  a sort 

of a dividing line has been drawn – a rupture - between a certain 

way of being of the world as it has been so far and a new world 

in gestation.   History – just as we humans had styled it, basing it 

on selfishness and power – has been sort of nullified and 

concluded its cycle with the crucifixion of Jesus. The “double” 

cry of the dying Christ has been precisely this dividing line, a cry 

of birth and not of death; of victory and not of defeat; a song to 

life and not a lament on death. The darkness which had 

interrupted the world’s midday three hours beforehand are now 
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We will allow the evangelist to lead us, with a humble and 

trustful attitude while being aware that we can only stammer 

about some of the immense riches contained in the Treasure of 

the Gospel. 

In booklet No. 3, we stated that the Gospel of Mark is centred on 

the passion and death of the Lord Jesus, preceded by a long 

introduction (cf. pp. 10 and 39). We also noticed that that Gospel, 

which is the oldest and the shortest, is characterized by the large 

space given to the passion story. It’s the shortest gospel with the 

longest narration of the passion and death of Jesus. 

Why? … Because Mark is the evangelist of the Romans, the voice 

of the Christians who had been pagans and were converted by 

the faith and the word of Peter and Paul; Mark witnesses the 

martyrdom of many a disciple, crucified along the roads of the 

Imperial Rome, because of their faith in Christ, recognized as the 

Son of God and proclaimed Lord-King of the universe. 

However, the evangelist recognized the cross of Christ in those 

crosses, which ominously enlightened the entrance and the exit 

paths from the capital of the Empire, as if that cross was 

multiplied along time and history. Mark looks at the martyrs and 

narrates about Jesus! Therefore the story of the passion and death 

of the Lord Jesus, which is the climax of the first gospel, 

remembers the story of Golgotha, the story of the primitive faith 

of a community ready to be martyred, in faithfulness and out of 

love for the “First-Martyr”: the Son of God who became man out 

of love!  

The Gospel of Mark is therefore contained between two poles:  

� the beginning, that is the first part of the New Testament, 

very concise, almost hermeneutic, expressed in the first verse 

(1:1);  

� the accomplishment, corresponding to the long and 
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articulated story of the passion and death of our Lord Jesus, a 

very detailed narration containing 98 verses! (14:17-15:42).  

--------------- 
 

After reading the “beginning” (cf. booklet No. 3), we will now read 

“the accomplishment” (cf. booklet No. 4). We will not do a detailed 

reading of the whole text, we will approach only a few passages, 

being aware that before the divine mystery of Golgotha, told by 

the evangelist, our attitude can only be that of the publican who 

remains at the door of the temple (cf. Lk 18:13) or of Moses on the 

Horeb (cf. Ex 3:5-6). 

To read “all” the passion and death of the Lord Jesus, as narrated 

by Mark, one booklet would not be enough. 

After a first global overview from the point of view of time (how 

long did the event last? at what time did Jesus die? when was he 

crucified? etc.), we will look particularly at the experience of 

Simon the Cyrene and the women. 

You may notice that we do not look directly at Jesus, although he 

is always in the background of our reflection. 

You may reach Jesus without the help of a booklet! Other ways 

may take you to the Lord of the last supper, of  Gethsemane, of 

the way of the cross, of Golgotha, of the empty tomb, all ways 

that touch the heart and mind of each one of us and the life and 

conversion of our communities. 

In another booklet, perhaps we may say something about his 

experience  of being “sentenced and crucified”… meanwhile let 

us not leave him alone on the way towards Golgotha, along 

which he is still walking in so many places of our world, even 

close to us! 

� � � 
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It continues to live its contradictions and its war hunger like the two 

disciples who walk away “quarrelling” from Golgotha sad and 

disappointed towards Emmaus.  

14. Well, on the road towards Emmaus, we know how it ended up: 

they left sad and quarrelsome and will return to Jerusalem with 

their heart that became “similar to the burning bush of the 

Horeb”.  A peaceful heart and passionate with love: “Did not our 

hearts burn within us …?” (cf. Lk 24, 32). We know well what 

happened between that quarrel and the return ... Therefore, 

paradigm of the journeying humanity, the episode of Emmaus 

expresses what humanity itself lives since the day it was sent out 

of Eden.  Humanity is sad, confused, on the run and “warlike”, 

but it’s heading towards Emmaus, still needing of course to be 

interpreted, but will manage to arrive before evening, namely, 

within the same day of history. This day will not experience 

sunset and there won’t be the sign of its end but the beginning of 

a new day.  Day without sunset!  

15. Between the primordial escape and the final goal, lies Golgotha 

with its human-divine tragedy and the mystery of salvation, 

which is achieved and revealed in that tragedy. In Christ, human 

history, just as it is known by the centuries, reaches its highest 

and furthest peak of its warlike dramatic nature.  As one usually 

says: life cannot be more violent and warlike than that.  In that 

pierced and killed Christ, the infinite multitudes of crucified and 

pierced “christs”, gain voice and visage along the “day of 

history”.  In the innocence of the Son of God-son of man,    

humanity has crucified itself. Nothing is any more like before. 

Christ, nailed to the pole of shame, dead and buried in the new 

tomb  dug in the rock,  leaving the tomb empty on the third day 

after his death, will in fact render void both sin and death.   
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11. The anthropological data confirm Guzzi’s statements.  They 

oddly observe for example that around the year 1000 B.C. the 

human communities were more or less 500 thousand, in the 5
th

 

century B.C. they were already reduced to 200 thousand, while 

today they are about 200. Therefore, by extending this curve, 

more or less by the year 2300 we should have just one human 

organisation. Will that be true or false?   The same thing 

happens for the languages ... initially they were many, countless: 

localised and belonged to ethnic groups … Today, the 

phenomenon is getting more channelled towards the 

internationalisation of the same language ... An increasing 

number of peoples speak the same language.     

12. Therefore, the datum tells us that the world, notwithstanding its 

complexity and contradictions, in reality is becoming simple.  

And what we today sometimes feel and experience as a threat, 

namely the dependence on technology and the individualistic 

and non-communal means of communication, becomes capable 

for example to provoke emotions, reactions and acquaintances 

contemporaneously. For example, a same feeling is 

simultaneously shared from one end of the world to the other
3
. 

A click on the computer enables you to draw in the same instant 

from the same human information wherever there is access to 

internet. And those defined as “social  network” (face book, 

twitter, blog, chat, etc.) bring forth interactive exchanges of 

ideas, acquaintances and relationships while drawing closer 

whole generations of young people and eliminate the distances 

between the four ends of the planet.    

13. So, this humanity achieved on Golgotha and mostly identified in 

the numerous, noisy and ironic passers-by, seem to depart 

afresh from Jerusalem, sad    and     quarrelsome   as   usual.     

                                                           
3
 See, for example the planetary reactions to the Pope’s resignation.   
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FIRST PART 

 

1. The «day» of the passion and death of the Lord Jesus: 
a mystery unfolding over two “evenings” ([Mk 

14:17.15:42] 
 

According to the way of measuring time in the Jewish tradition, 

in which the day begins at sunset and ends at sunset of the 

following day, in the narration of Mark, the 

story of the passion and death of Jesus takes a 

whole “day”:  

� “When it was evening”, Jesus celebrated 

the Passover with “his disciples”(cf. 

14:17)  … 

� “When it was already evening”, his body 

was laid in a new tomb (cf. 15:42). 
 

Starting from the Passover the evangelist says that the day of the 

passion begins at sunset and it ends with the burial rite at sunset 

of the following day. Therefore, the great event of the Easter of 

Christ, is placed between two sunsets … its narration unfolds 

between two evenings.  

Nothing prevents us from thinking that the human mystery of 

Jesus really took place within a day; however, too many 

coincidences will lead us to think that the evangelist wanted the 

“day on Golgotha” to be the “day” of the world: its history and 

its times. 

The mystery of the passion and death of Jesus, could actually 

have taken place within 24 hours, but the “24 hours” of Golgotha 
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event have a symbolic value, and give us an understanding of the 

meaning of time as a human measure of suffering, dying and 

living. 

When we enter “into” the day, “into” the 24 hours we discover 

that the story is not only a sequence of tragic events, but it is an 

ordered, and solemn flow of time, in which, as in a liturgy, every 

3 hours something happens.  

The time so marked becomes the theological place in which 

salvation is fulfilled. It is a sort of new creation … in the book of 

Genesis, creation happens in six days: first day, second day, third 

day … sixth day! The Gospel of Mark, like a new genesis tells us 

that the mystery of the passion and death of the Son of God 

happened within hours … every three hours”. 

Nothing is excluded from the salvation accomplished on 

Golgotha. Jesus healed history from its beginning till its 

fulfilment through his passion and death: from the first to the last 

hour! And obviously in reality it is not a matter of hours but of 

eras! 

Salvation for the whole history of humanity: religious history, 

symbolised by the temple and by its liturgy; but also lay and 

pagan history, symbolised by the presence of the soldiers, of the 

centurion, the second crow of the cock, etc. … 

There, we see Jerusalem as well as Rome. And in the passion and 

death of the Son of God we are told of the passion and death of 

all the sons of man, that is the passion and death of the humanity 

of yesterday, of today and of tomorrow, symbolically situated 

within the 24 hours of the story of Golgotha. 

Let us read again these 24 hours, 

as Mark organises them, … in nine stages! 
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thousand years would seem to have undertaken the opposite 

direction of Golgotha.  Humanity has departed afresh from 

Jerusalem, like the two disciples of Emmaus ...  But   which 

direction will they take?  If we only look at the 20
th

 century, to 

which the majority of us belong, we realise that the war instinct 

- according to many researchers of human behaviours and 

historical phenomena - has collectively caused even more deaths 

than the number registered during the entire human history up 

to the threshold of the 20
th

 century. It’s enough to remember 

the two world wars, with the many shoah, both the known and 

the unknown, which were experienced in many spots of the 

planet ...   It’s enough to mention the numerous other wars, 

many of which are now in progress, popular or less popular, 

known or unknown ... wars fought with armaments, but even 

consumed by injustice, oppressions, denied rights, etc. Briefly, 

everything would seem to contradict Easter.     

10. However, the eye that is attentive to faith cannot fail to grasp 

that humanity, having left Eden sadly – recalled in the two 

disciples who will likewise leave Jerusalem sadly – is not going 

towards its destruction, but towards “Emmaus”, that is towards 

its appeasement and its unification. Already the same scientific 

datum, welcomed with a Biblical glance, helps this 

consideration.  The phenomenon of globalisation, for example, is 

in itself an effect of the process of unification towards which the 

planet-earth is moving. Marco Guzzi, the poet-philosopher 

whom some of us know and many of us had the occasion to hear 

his voice in our last General chapter, highlights that “the entire 

earthly adventure of humanity -  not only that of the last two 

thousand years - proceeds inevitably towards always major 

confederations, and therefore potentially  towards the 

establishment of a single organised global community”.  
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themselves: which phase of history have we entered? Is it 

midday or midnight? Is it before or after the crucifixion? 

Disorientation is more than an impression.     

7. Dear Sisters, dear Friends! And therefore, for the one who stays 

with his spiritual look on the Golgotha hill, stopping there under 

the cross of Christ, not like a distracted or sarcastic passer-by, 

but as new centurion or new Mary of Magdala, or like one of the 

“many other” women who had followed up there, then the 

perception changes.  And with Mark you understand that the 

“day” of Golgotha, whose midday became a planetary midnight, 

it’s only the evocation of the “humanity day”, namely of the 

entire human history, from its beginning, (the expelling of Adam 

and Even from Eden) till its fulfilment (the end of times). 

8. Is it the end of the world? God only knows … We have certainly 

reached a “certain” way of understanding the world and a 

“certain” manner of being humanity.  It means, that a humanity 

who has put down its roots in the sin of Eden, cannot have a 

future since it became - era after era, day after day – always 

more warlike, at the arrow, from the gun to the chemical tools, 

from the bomb to the nuclear armament. Our faith tells us that 

the Golgotha of the Son of God has decreed its end. The human 

eyes continue to see the glaring of the armaments while the 

eyes of faith glimpse the gleaming of a new day. After Good 

Friday, not everything can be as before! “This is the Son of God! 

(cf. Mk 15, 39) … Where, oh death is your victory?” (cf. 1Cor 

15,55ss). It’s the same when we say that at Easter, death has 

been defeated, it’s even dead!  And with it all that belongs to 

death: sin, evil, hatred, war, etc.   The New Testament relates 

this and even Paul very strongly witnesses it   (cf. 1Cor 15,55ss). 

9. However, if we look around us, everything would seem to be 

saying the contrary. Not only, but human history of the last two 
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--------------------------- 

 

 
 

 

(a) «This is the day that the Lord has made:  

 a wonder to our eyes»  (Psalm 117:24) 

 

First stage: the sunset (about 6pm)   
 

"When it was evening, he came with the Twelve” 14, 17  

the Jewish calendar makes the day start at sunset … we 

may guess that it was about 6 pm when Jesus came to 

Jerusalem with his disciples to celebrate the Jewish 

Passover. The supper will be the opening act of that new 

day, indicating that a new time is beginning when “the 

bread was broken”. The Eucharist is the sign that the new 

day has already begun.  

 

 

1
There is an appointed time for 

everything, and a time for every affair 

under the heavens. 
2
A time to be born, 

and a time to die; a time to plant, and a 

time to uproot the plant. 
3
A time to kill, 

and a time to heal; a time to tear down, 

and a time to build. 
4
A time to weep, and a 

time to laugh; a time to mourn, and a time 

to dance. 
5
A time to scatter stones, and a time to gather them; a 

time to embrace, and a time to be far from embraces. 
6
A time to 

seek, and a time to lose; a time to keep, and a time to cast away. 
7
A 

time to rend, and a time to sew; a time to be silent, and a time to 

speak. 
8
A time to love, and a time to hate; a time of war, and a time 

of peace. (Ecclesiastes, 3,1-8) 
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Second stage: the night (about 9 pm) 
 

“Then, after singing a hymn, they went out to the Mount of Olives 

… Then they came to a place named Gethsemane, and he said to 

his disciples, "Sit here while I pray." 

14:26.32   
 

It is the beginning that Jesus himself had 

defined as «the night», when speaking to 

Peter during supper (cf.14:30). Everything 

makes us suppose that the short journey, 

from the “upper room” to the “garden of 

Gethsemane”, starts at the beginning of the night which should be 

about 9 pm … What happened? To understand it we should read 

chapter 22 of Genesis, in which the Journey of Abraham and his son 

Isaac towards the site of the sacrifice certainly inspires Mark. There 

too, there is a group of people who stays back in the valley 

underneath, as the group of the disciples who remains at the margin 

of Gethsemane and later will remain at the margins of Golgotha. The 

tragedy of the son is the tragedy of the Father who offers the Son … 

On mount Moria, father Abraham is there, visible and obedient to 

God, who lives in heaven … In Gethsemane, too, the Father is present  

within the tragedy in progress, yet nobody sees him unless the son, 

who speaking about himself, speaks about the Father: “If possible, 

take this chalice away from me … yet, not my will but yours may be 

done” … And Jesus, the new Isaac on Golgotha, is not spared, but 

offered on the altar of the world, for its salvation. Gethsemane tells 

us the story of the obedience of the son, but it reveals also the 

obedience of the Father, who gets involved in the story of people, 

choosing suffering as the sign of his love.  Abraham anticipates this 

suffering, but does not have to go through it. God does not spare 

suffering for himself as well as for his Son! This happens three hours 

after the supper!  
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minority of humanity, hardly 23%, while the other enormous 

majority remained excluded.   

4. The same spiritual traditions are constantly put to a hard test by 

urges of consumerism and materialism which somehow advance 

everywhere. Christianity, is then bound to face a marked de-

Christianisation especially in the places, where for centuries, it 

seemed to have been rooted. Secularization, like the loss of 

meaning, the weakening of faith like the sense of sin, as well as a 

clear confusion of the values concerning ethics and life at the 

moment of life and death … tell us that our epoch, as the Synod 

on the new evangelisation pointed out, “has lost the ability to 

listen and to understand the evangelical word as a living and life-

giving message”
2
.  

5. Christian life finds it difficult to speak in a fascinating manner 

about its faith and hopes, so much so that the Church felt the 

need to launch a new evangelization and to proclaim 2013, as 

the year of faith.  Briefly, the peak of humanity has in fact been 

somehow emptied of its lights and benefits: we have moved 

from countless certainties to a fundamental uneasiness. 

Therefore everything is being changed into an excessive 

relativism.  There are no certitudes but many pseudo-rights.   

Therefore, values which for centuries were considered 

untouchable such as marriage, the National states, politics, as 

well as the church-institution are either within a turmoil where 

meaning is absolutely absent or in transformation that brings 

forth a completely new vision of life.      

6.  Similar to those passers-by, who all of a sudden, on Golgotha, 

found themselves shrouded in darkness while they thought that 

it was midday, modern men and women cannot fail to ask 

                                                           
2
 Synod of Bishops, XIII Ordinary General Assembly, The New Evangelisation for the 

transmission of Christian faith,  Lineamenta,  page 29 
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Dearest sisters … dearest friends! 
 

Golgotha: a window that opens on the infinite. 

 

1. If we only throw our glance on  current history, we then become 

aware that there are many signs of Golgotha along the streets of 

the world! Although humanity believed to have reached the 

peak of its history across the big social, economic and scientific 

achievements during the last centuries, in the wake of the 21
st
 

century – beginning of the third millennium of the Christian era - 

it finds itself in a sort of turmoil, darkness, confusion and chaos.   

2. Everywhere - I would say at a world level – it seems as if we have 

reached a terminus, for certain reasons unexpectedly.   Where 

did the big promises of modernity, the dreams of the 

Enlightenment and Marxist ideologies and the invincibility of the 

liberal democracies end up? Where did the dream of the 

peoples’ encounter linked with the “United Nations” (UN) end 

up? And what about the planetary programmes to reduce 

hunger categorically? ... To diminish and even eliminate the 

mass destructive armaments?  Who still remember the Nations’ 

oath:  “Never again war!” taken after the Second World War?  

3. The reality is completely different! The world looks tired, 

disappointed and lacks hope. The market and the economy, 

which in the meantime became speculative finance and 

valueless paper-money, boss around. With the fall of the Berlin 

Wall and of all the walls erected by the ideologies across the 

world, history seemed to have reached its peak, after long 

centuries of “via crucis”. In reality, it was a matter of an 

apparent peak if we consider that this “sixth hour of opulence 

and well-being” interrupted its fascination and it couldn’t be 

otherwise. The reason is that this peak was declared only to a 
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-------------- 

 

 

 

Third stage: midnight (about 12 pm)   
 

Jesus goes to Gethsemane to pray for a while, that we may suppose 

is indicated through the triple allusion to the hour: 

“
35

 He advanced a little and fell to the ground and prayed 

that if it were possible the hour might pass by him. 
37

When 

he returned he found them asleep. He said to Peter, "Simon, 

are you asleep? Could you not keep watch for one hour? … 
41

He returned a third time and said to them, "Are you still 

sleeping and taking your rest? It is enough. The hour has 

come. Behold, the Son of Man is to be handed over to 

sinners…” 14, 35.37.41 
 

At the end of the third hour in Gethsemane, Jesus announces his 

"handing over" – through Judas’s betrayal – to the enemy. (cf. 14:41b-

43). If he had reached Gethsemane about 9 pm, it is almost midnight 

when he is arrested … Three hours stop in Gethsemane! 

And in these three hours, like Moses who went up to Horeb to meet 

God and stay with him (cf. Ex 24:12-18), having left the people 

waiting behind, Jesus too enters the night of Gethsemane to be with 

the Father, after asking the disciples to wait for him. Moses as well as 

Jesus seeks the will of God, and they do not find it at dawn but in the 

darkness of the night, broken only by his Glory.  
 

--------------- 

 

Fourth stage: dawn (about 3 pm) 
 

“A cock crowed a second time” 14, 72 

After the arrest, Jesus was taken before the 

high priest and the elders of the Sanhedrin. 

The disciples fled. Only Peter follows him 

from afar, he stops in the courtyard of the 

house of the high priest, where he denies 
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Jesus three times (cf. 14:30). And his action is echoed by the cock 

crowing twice. 

The "second crow of the cock" was a technical term of the Roman 

calendar and indicated the end of the night and the beginning of the 

day.  

In fact, the day according to the Roman reckoning was divided into 12 

daily hours (from dawn to sunset) and four night vigils, each lasting 

three hours (from sunset to dawn). 

The first crow of the cock marked the beginning of the third vigil, 

corresponding, more or less, to midnight and the second crow 

marked the fourth vigil that is the passage from darkness to dawn, 

corresponding to 3 am in the morning. …  

Mark saying that the cock was crowing for the second time is actually 

telling us the time: it was 3 am! The day begins three hours after 

midnight! 
 

--------------- 
 

Fifth stage: daybreak (about 6 am) 
 

“
As morning came … they bound Jesus” 15, 1 

 

After the first interrogation in the house of the high 

priest, Jesus in chains is led before Pilate in the 

Pretorius. There the trial took place. The evangelist 

notices the time: “At daybreak”! We would say: it 

was 6 am! Three hours have gone after the second 

crow of the cock! 

 

------------- 

 

Sixth stage: the third hour (about 9  
a m) 
 

“It was nine o'clock in the morning  

when they crucified him” 15, 25 
 

According to Mark the crucifixion is the event of 

the morning! It is the mystery of the “third 
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the first one: limiting yourself to “look from a distance”. Instead, 

the women tell you that it’s necessary to go “beyond”:   to go to 

the depth of the tomb, namely, to reach the depths of the 

mystery.   

The   centurion is the only figure on Golgotha, who is somehow 

similar to them. Like them, he too “stays” “is there” … “in front”.      

And so, while the women, with their dynamism remind us that 

discipleship is a journey, the centurion, with his immobility tells 

us that discipleship is a relationship.   

The women are absolutely the first to go into the tomb before, 

contrary to Peter and the other disciple … And they will be 

absolutely the first to hear - from the mouth of an utterly mysterious 

young man dressed in white - the shocking and new announcement:   

“He is risen, he is not here” (16, 6).  

The centurion is the first among those present to recognise in the 

dying crucified man, the rising new man.  He alone is capable to 

interpret that mysterious and paradoxical double cry emanating 

from the lips of the dying Christ, and who in turn echoes it to the 

world:  “Here is the Son of God”! And he can do it simply because 

“he is in front of him”! Opposite to him, so very close that he could 

sense even the most intimate of his breaths.     
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physically bulky and highly visible, were truly there.   

But the verb “there was” doesn’t really want to indicate a 

presence, but to delineate a function, or more precisely, a 

mission! In fact who else could contain that enormous quantity 

of water destined to become “the new wedding wine” if not 

those enormous jars?   Therefore, unique! And thanks to them 

Jesus can fulfil the transformation of the water into wine, in 

enormous quantities!  

Something similar takes place on Golgotha. In fact the verb “to be 

there” used by Mark, indicates that it is very challenging.   

It isn’t simply the note of a narration, in the sense that we are 

informed that the women are present on Golgotha; nor is it only 

a geographical placement: they were there and not elsewhere.   

Being there, describes in a deeper manner an existential condition 

of life. The women are part of what is happening.  Similar to a 

film set, they don’t belong to the setting, but to the cast: first 

scene actors. Without them, that tragedy would be incomplete. 

Therefore, they were there, and how! 

------------ 

It is evident that Mark is not just narrating a story  …  He is 

saying something more to the Christians of his community, who 

were so strong in spite of their being put to the test by the 

persecutions :   

� It’s not enough to start following Jesus to consider 

yourself his true disciple. If you don’t accompany him up to 

Golgotha and even “beyond”, if you don’t “stay with him”,  if 

you don’t identify yourself fully with his mystery, your 

following Christ lacks that radical aspect which alone gives you 

the energetic urge to be faithful.     

� Sure, following Christ leads you up there … but it’s as 

ascent, a journey made up of “various stages”. You could stop on 
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hour”, 9 am for us … the temple was opened and the first lambs were 

already being sacrificed on the altar. 

Three hours have gone after the time Jesus, having appeared before 

Pilate, had been tried, sentenced and crucified!  

 

--------------- 

 

Seventh stage: the sixth hour (noon) 
 

“At noon darkness came over the whole land  

until three in the afternoon” 15, 33 
 

Three hours after Jesus was raised on the pole of the cross, darkness 

covers the earth. It is noon! … Darkness lasted three hours, until 3pm. 

It’s a strange event but of great symbolic value. The evangelist thinks 

that this unnatural event accomplishes the great prophecy of Amos: 

“On that day - says the Lord God – I will make the sun set at midday 

and cover the earth with darkness in broad daylight!” (Amos 8:9). The 

prophet had considered this event the sign of the coming of the Lord, 

a day without sunset. This happened then, and it stood as a 

separation between a past without God and a future with God: it was 

the day of Golgotha first, and of the empty tomb later! A day of 

judgement and liberation!  

At the same time, Mark seems to allude to the shekinàh: the great 

cloud, which accompanied the people of Israel in the desert (cf. Ex. 

40). It was the sign of an invisible and untouchable yet real presence: 

Where were you O God, in that immense dark desert? You were 

there, within the cloud, which, paradoxically, did not hinder your 

presence, but showed that you were there, in that journey from 

Egypt to the Promised Land. The cloud that accompanied the people 

in the desert disappeared when they reached the land of liberty.  

The same happened on Golgotha. The darkness that covers all the 

earth, like the cloud in the desert does not show the absence but 

rather the presence of God in the hour of the Passion; at the same 

time it is also  the sign of a passage … from the noon of human self-

sufficiency  to the third hour of the liberation from sin. 
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 Humanity, who walked in darkness from the day when the sun had 

first risen (Eden), will see a great light at the ninth hour: the Son of 

God, incarnate in the crucified son of man. Chronologically, on 

Golgotha, only three hours have passed from the beginning of 

darkness. And at the chiming of the third hour darkness gives way to 

light. 

-------------- 

 

Eighth stage: the ninth hour (about 3pm) 
 

 “Jesus gave a loud cry  

and breathed his last”.  15, 34.37 

The darkness "over all the earth" ends with the cry of Jesus, 

who prays to the Father with Psalm 22.  At the "ninth hour", 

that is about 3pm, Jesus, "giving a loud cry", died and the 

centurion recognized in him "the Son of God". Three hours 

have passed after the darkness at noon! It is the only time 

in which it is said that Jesus gives a cry … and the cry is 

repeated twice. It is not the cry of someone dying (almost impossible 

in the conditions of Jesus whose body lay entirely on his nailed arms 

creating a sense of suffocation, which would hinder the cry). The 

evangelist says that Jesus cried with a “loud voice” … like the song of 

a tenor, or the rumble of a thunder, following the light that ripped 

through the clouds … Mark’s story makes us think of two main 

events, reported in the First Testament:  

- The first one is the “powerful cry” of God, when, breaking 

the silence of Horeb and tearing out the darkness of the mountain 

with the light of the burning bush, God drew out of the same fire the 

tablets of the law. And Moses, remembering that event, cannot 

forget that “loud voice” (cf. Dt. 5:22-24). 

- The second text takes us back to the origins of the world, 

when the sacred author, saying that earth was without shape and 

empty, and that darkness covered the abyss, recalls the “cry” of God, 

the first sound of his creative song: “ ‘Let there be light’, and there 

was light!”(cf. Gen. 1:1-5). 

Something similar to what had happened at the beginning of the 
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called by the Master who is on the mountain, goes up too on 

the mountain to stay with him? … And what do the women 

do after having followed him and served him in Galilee, if 

not accompany him when he goes up towards Golgotha? 

Peter disappeared, the others too … They remain there. They 

climbed the mountain … right near the cross!   

-------------- 

 

"There were … from a distance” (15, 

40) 

The women aren’t there by chance; 

they don’t belong to the category 

of the passers-by, who stop 

curiously, observe and perhaps 

hurl insults at him and then go 

ahead (cf. 15, 29). They don’t even 

belong to the category of  “figures resembling Simon of Cyrene”, 

who, constrained, carry the cross of the condemned person for a 

while but then disappear … The women arrived to that point 

with Jesus. Theirs is the natural fulfilment of a process: they 

departed, they arrived.   

Therefore, they don’t enter the scene, perhaps like the soldiers or 

the inquisitive, but they are part of the tragedy. Very faithful to 

their Master, they accompanied him and now they share his 

suffering.       

Well, in order to tell us all this, the evangelist makes use of a very 

accurate verb, almost technical and typical of the New 

Testament: “there were!” …  

It’s somehow the style which we will find also in the 4th gospel. 

John, for example will tell us that at Cana, in the wedding 

house, “there were” “six stone jars”. At first, it seems an 

obvious statement, because it’s clear that those enormous jars, 
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others” (cf. 15,41b) while leaving them in the obscurity, it seems 

that he sort of wanted to launch a provocation: are you also part of 

that group?     

On Golgotha, beside Mary of Magdala, the other Mary and 

Salome, there are therefore “many others” who had followed and 

served him in Galilee and who now “went up with him to 

Jerusalem”.   

It’s not sheer chance, that in order to describe the women’s 

presence on the place of the crucifixion, Mark resorts to, and 

nearly pronounces those verbs which he uses in his Gospel to 

identify the discipleship, its contents and its demands: following, 

serving, ascending, staying …    

In barely two verses (cf. 15, 40-41), he offers us in a condensed 

manner, to put it that way, “the ingredients” of discipleship.  

Thus, the women, across their presence up to Golgotha, not only 

tell us that a female discipleship exists, but that they represent 

the most genuine, immediate and easily legible image of Jesus’ 

disciple.    

� In fact, who is the disciple if not the one who follows the 

Master? He follows him, walks with him; he stays beside him 

and repeats his same steps … And the women, who arrive up till 

here with him, what else did they do if not following him? They 

walked with him, throughout Palestine, from the north of Galilee 

till the south of Judea. They were faithfully beside him.   

� Who is the disciple if not the one who serves the Master, 

namely, is at the service of his plan? ... And haven’t the women 

served him during the three years they spent walking along the 

dusty roads of Galilee? … Weren’t they at the service of his 

dream? And now, aren’t they still there, ready to serve him even 

after his death? (16, 1). 

� Finally, who is the disciple if not the one who, 
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world and on the Horeb, happened also on Golgotha. The cry given at 

death is in reality the song to the new Law, which God is handing 

over to us from the fire/cross, that is “the law of love till the 

accomplishment”; it is the song of a new creation - new heavens and 

new earth – gushing from the side of Christ, New Man! All this is 

announced between noon and 3 pm.  

----------- 

 
Ninth stage: sunset: (about 6pm) 
 

“When it was already evening …  

Joseph of Arimathea laid him in a tomb”. 15:42-43 

 

Jesus stays on the cross from morning till 

evening. At the third hour he had been 

crucified, at the sixth hour darkness comes 

over all the earth, at the ninth hour Jesus dies 

and at sunset he is laid in the tomb.  

At sunset, the previous day, he had entered 

the upper room with his disciples … the following day at sunset, he 

enters alone the room of his burial. Only three hours have passed 

after his death which happened at the third hour! 

 

� � � 
 

(b) A story, at the rhythm of time 
As a solemn “liturgy”, the tragedy of Golgotha   

begins with the “first vespers” of the Supper and ends with the 

“second vespers” of the Deposition from the cross. 

It is the holy day of the Lord … historical day of our salvation! 
 

� A tragedy between «two evenings» 
Undoubtedly the “time” paced by the hours, according to the 

chronology of the Jewish and pagan calendar, enters fully into 

the mystery of Golgotha. The death of Jesus is a historical event! 
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… Certainly a dramatic history, which the evangelist frames 

within two “evenings”, or two sunsets … Who among you saw 

Jerusalem at sunset, knows how beautiful the reddening light of 

the sun is over the hills of Zion, just before the imminent 

darkness. And a sunset is a dramatic contrast between “light and 

darkness”, a paradoxical coexistence of “sun and darkness”, 

which marks the passage from one day to the next? 

Two sunsets wrap up the mystery of Golgotha, as if to say that 

the more intense and brighter is the truth, the darker is its 

manifestation.  

It is dusk in the world, when the 

human drama of Jesus begins. 

Darkness seems to be winning along 

the whole narration, even when the 

human clock says it is noon!  

But there, we can appreciate the beauty of this mystery, placed 

between two sunsets: it is revealed and hidden; it is bright and 

dark. Better, it reveals itself while hiding; it is brighter when it 

looks darker. 

Therefore, if we read the story of the Passion and death of Jesus 

according to the Gospel of Mark without pausing, we do not feel 

that we are facing a catastrophe … The tragedy is placed within a 

precise span of time, limited by the beauty of two sunsets: in one 

day that begins at sunset and ends at sunset, when the following 

day begins! Tragedy takes up the colours of beauty. Beauty is the 

character of this narration that is so dramatic and sublime. 

The evangelist succeeds in telling us this story as an event of life, 

without diminishing its tragic atmosphere! We do not need to 

wait for the epilogue of the empty tomb, in order to understand 

that within those two sunsets the gestation of the new man is 

taking place and he is going to be born. How could we otherwise 
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The disciple of Jesus is the one, who like Simon, happens to be on 

the road, precisely where the cross or the brother carrying the 

cross is passing. Open to the world and involved in the   

scenarios of history, he frequently visits the current consul roads, 

especially in the time when the world is waning! 

When we follow Christ we become “like Simon of Cyrene”, and 

he asks us today to leave our big-small “fields” that need tilling, 

in order to identify the cross of the brother or sister who passes 

our way.    

Did we perhaps, like Simon-Peter forget that we promised him 

fidelity and company? Do the current world scenarios frighten 

us, hence leading us to hide in the narrowness of our ephemeral 

securities together with a “God without a world”? He is not 

there, in the enclosure of these Securities. He is always along the 

road. He is a “God within the world” … whose direction is 

Golgotha!     

-------------- 

 

(b) Some women … and many others 

(15,40-41) 

Like Simon, the women, whose presence 

animates the gloomy milieu of the torture, 

have a characteristic of their own, but it is 

rather conflicting, because more or less the 

evangelist says almost nothing even about them. Some of them 

are identified while others no!     

When he indicates Mary of  Magdala (cf. 16,9;  Lk 8,2), as well as 

Mary the mother of James and of Joshes (cf. 6,3) and Salome (cf. Mt 

27,56; Jn. 19,35), the evangelist, in reality helps us to reach already 

known stories, existential journeys  and ways of life just as they 

have been donated to us by the  gospel ...  On mentioning “many 



26 

 

another Simon!  

Simon-Peter, during the paschal meal, had solemnly proclaimed 

that he would have never abandoned the Master; on the contrary 

he would have accompanied him up to the cross, if necessary. (cf. 

Mk 14, 31). We know how he ended up!    He was put to the test in 

the Sanhedrin yard where he swore that he didn’t know him (cf. 

14, 68.70. 71). And we don’t find him on that way leading to   

Golgotha. Instead of him, another Simon helps Jesus to carry the 

cross. He is a sort of “punctual” disciple or even a substitute.     

Sure, the cross is neither light nor pleasant. And Jesus would 

have willingly avoided it, if only his Father wanted it.  In the 

Gethsemane he therefore asks him to remove that cup if possible   

(cf. 14,36a). But he knows that this is not possible, because the 

cross is the obligatory path to love:  “Greater love has no man than 

this that a man lay down his life for his friends. You are my friends” 

(Jn. 15, 13 14a).  

Therefore, if the disciple is called to go through the path of 

Golgotha, it doesn’t mean that the cross is a pleasure, but simply 

because on that way there is Jesus, the Master-Lord who gave his 

life for “his friends”, namely for everybody.     

Thus, the disciple is not the one who seeks the cross … but who 

follows the Master-carrying the cross; there, ready to help him 

when necessary. Like Jesus and with Jesus, he carries it all the 

way! Like Simon and with Simon of Cyrene, he carries that of the 

other, because the cross of the suffering brother is always Jesus’ 

cross.   

Therefore, Jesus’ disciple is not a masochist, a self-destructive 

individual or one who pleads for the cross, seeks it and takes 

pride in having one to carry. Nor is he the one who because he 

already has his own, cannot think of the other’s cross. On the 

contrary!     
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explain the “cry” of Jesus, repeated twice (cf. 15:34.37) (cf. booklet 

3, pp. 27-28), which expresses more the pain of childbirth than the 

agony of death? … more the song of a new-born life than the 

song of a dying life? 

Today, almost all the experts about the Gospel of Mark agree that 

the announcement of the Living God is already contained in the 

dramatic manifestation of the agony on the cross. The Risen Lord 

is there, on the throne of the cross, and the first one to 

acknowledge it is the centurion (cf. booklet 3, p. 28). There is no 

need to wait for new apparitions.  

Only the first 8 verses in chapter 16 seem 

to be written by Mark and in none of 

them is any mention of the Risen Lord; so 

much so, that someone else felt urged to 

add the following text (vv. 9 - 20), as if 

they were afraid that the first Gospel lacked the resurrection of 

Christ. 

The two sunsets with their strong symbolism of the light that 

dies and rises again, places us within the frame of life and 

resurrection. The events – the supper, the capture, the trial, the 

sentence, the crucifixion, the death – tell us about life, within the 

tragedy of death. They reveal the fascinating mystery within the 

dramatic event of human death; they let us see what is eternal 

within the limits of time, and let us perceive the infinite within 

the limits of history. 

Who tells us all this? The simple hint of the two sunsets does. 

We should not forget that when Mark writes it he is in Rome, the 

“homeland” of beautiful sunsets!  

The chronicles of that time tell us that, exactly at sunset hundreds 

of “human torches”, among which many were Christians 

crucified because of their faith, were lit along the roads that 
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connected Rome to rest of the Empire. 

Through the writing of Mark the Golgotha tragedy became lived 

history, interpreted, and witnessed in the light of the many 

crucified people: living memory of Jesus crucified in Jerusalem.  

The mystery of the passion and death of our Lord Jesus has 

entered the history of people and of the first martyrs: “framed” 

within the beautiful image of the “two evenings”. 
 

-------------- 

 

� At the rhythm of the third hour! 
If we then look at the day, we may realise that this historical and 

limited time, has a meaning which goes far “beyond” … It 

becomes salvific time, paced by the “third hour”!  

The story unfolds with new events every three hours … The 

evangelist does not introduce us to the mystery of salvation 

through the chronicle of the events, but through their celebration.   

The style of the narration, in fact, is mainly liturgical. Mark is 

writing about the event to be celebrated more than a chronicle to 

be read. Therefore, he does not only highlight the scenario of 

chronological time (the day and its hours), but he also lets us 

have a glimpse of the time within the temple!  

The events of Golgotha placed within the passing of the 

astronomic time, pace the temple and its liturgy; therefore, while 

the tragedy of the Son of Man happened on the streets of 

Jerusalem, the temple, the Holiest of Holy was incensed and the 

lambs were slain!  

In this way the mystery of salvation “migrates” from the altar of 

sacrifice to the upper room with the broken bread. God leaves 

the Holiest of Holy to sail on the infinite sea of history. In fact... 

� when at sunset the upper room was opened for 
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Christ” through the witnessing of a group of disciples, hailing 

from Palestine up to the heart of the Empire.      

Who knows whether Rufus and Alexander were present 

precisely among these disciples-missionaries? Is it sheer 

coincidence that precisely Paul, while writing to the Christians of 

Rome, tells them to greet Rufus? … Is it mere chance that he 

defines him as “chosen in the Lord”? (Cf. Rm 16, 13) … And that he 

even thinks of Rufus’ mother and says that he considers her as 

“his same mother”?   

Is he the same Rufus mentioned by Mark?   Is he the son of 

Simon of Cyrene and brother of the less known Alexander? Most 

probably yes. And if there aren’t direct acknowledgements about 

Alexander, on the contrary, in the letter to the Romans we find 

this interesting hint about Rufus and his mother.    

And if from Mark we know the story of Simon, the first man to 

carry on his shoulders the cross of Christ, from Paul we learn 

about this woman’s existence, present in Rome with the son 

Rufus … who perhaps came with the group of the Christians 

missionaries, as missionary or mother of missionaries.    

So, even if the attention is concentrated on the father who is the 

most privileged for having carried on his shoulders the cross of 

the Master, in reality the evangelist’s attention is entirely focused 

on the sons. Why? Most probably because, in the Roman 

community, they had to be Christians-witnesses models, faithful 

disciples of that cross: martyrs …? The question remains open.     

---------- 
 

Simon … a repeated name! 

It is perhaps a coincidence, but the 

father’s name of Alexander and Rufus 

bears a heavy name! He is Simon … like 
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African colony, who returned to his homeland – there were many 

of them in those days – or even an African immigrant or an 

immigrants’ son.  In every case, during the “way of the cross” of 

the master of Nazareth, he simply happened to be passing from 

there. But not only! Precisely because Mark strongly wants him 

to be identified, adds that he was the “father of Alexander and 

Rufus”. We don’t know who these two personages were as there 

isn’t any documented certitude. But they were surely two known 

figures in the Christian community to which Mark belonged. 

Why were they known?  If it is said that their father “carried” the 

cross of the Lord, they are perhaps named to make us 

understand their bond with the cross of Christ.    

It seems that Mark wanted to tell his brothers in faith with his 

pedagogical attitude: “Don’t be astonished if Rufus and 

Alexander are carrying the Master’s cross today, as they go up 

for martyrdom … their father had already ascertained the weight 

of that cross!”  

Sure! Who knows how many times, as 

children, Alexander and Rufus had 

heard their father Simon, speaking 

proudly and joyfully about that 

experience lived on the way of the 

cross, beside the Master … he was 

compelled to carry the cross and he 

regretted it. But his sons learnt 

precisely from him that accompanying Jesus on the way to 

martyrdom, couldn’t be a burden, but a choice … not a tragedy, 

but a grace.      

Evidently, the memory of Simon of Cyrene had to circulate in the 

Roman Christian community. A community, largely made up of 

men and women coming directly from paganism, “won to 
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Jesus and his disciples, at the same time the doors of the 

temple were closed.  

�          When at dawn the doors of the temple were opened, 

the doors of the Sanhedrin were closed for Jesus. 

� When, within the temple, at the third hour the first 

lambs were slain and offered to Yahweh, on Golgotha Jesus, 

the “spotless lamb” and the first-born of the Father was 

crucified. 

� When within the temple, at the ninth hour the last lambs 

were slain, the Son of God died on the cross! 

The comparison between the Temple and Golgotha, the altar and 

the cross, the lambs and the Lamb, remain 

in the background of Mark’s narration, 

who, using a liturgical style, tells us the 

“Story” that changed history: the story of 

the Son of God consumed between two 

sunsets, on an ordinary day of men’s 

calendar.   
 

 

� � � 

 

 

PART TWO   

 

2. An open window on Golgotha :   

15, 21–46 
 

We have pointed out at the outset that the narration of the 

passion and death of the Lord Jesus practically occupies two 

entire chapters of the whole Gospel of Mark.    
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Well, at this stage of our reflection, we sort of, want to open a 

window on the central part of the narration, that part that goes 

from verse 21 to 46, of chapter 15: in which the mystery of the 

cross is surrounded with some personages, who together with 

Jesus form the main characters on the Golgotha scene. I am 

referring in a particular manner to Simon of Cyrene (cf. 15, 21) and 

the women (cf. 15, 40).  

What is striking about them is that the evangelist, contrary to the 

other personages, does his utmost to render their identification 

possible.  

In fact, while, for example, one speaks generically about the    

"two thieves" crucified with him (cf. 15,27), about the "passers-by" 

who insulted him (cf. 15,29), about the "big priests and the scribes " 

who mocked him (cf. 15,31) … about Simon and the women, 

precise characteristics are given which permit their identification, 

at least to Mark’s contemporary listeners and readers.    

Why all this concentration on them? … Simon of Cyrene is the 

one who “carries the cross” of Christ and the women “follow 

him” from Galilee up to the Golgotha thresholds.    

In a certain manner, these personages are referred and associated 

with the following of Christ, because the cross is concretely placed 

on the shoulders of the former and walks with him for a while   

towards the hill of his crucifixion, and also because the women, 

who remained always physically beside him, followed him 

faithfully from the furthest north of Palestine up to the furthest 

south of Judea. Always near him without running away!    

Each of them puts his own “block” to focus on the identikit of the 

true disciple, who, while holding to the teaching of Jesus, 

becomes - like Simon – one who carries the cross and - like the 

women – one who leaves everything to follow him all the way: “If 

any man would come after me, let him deny himself and take up his 
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cross and follow me.” (Mk 8, 34)   
 

---------------- 

 

(a) Simon  of Cyrene … “a passer-by” (15,21) 

An interesting personage and unique for his place in the 

narration: he carries the cross of Christ … and his name is Simon! 

Only a little present in the narration development- he is just 

mentioned in one verse (15, 21) – 

however, he occupies a position of 

absolute evidence in the passion 

scene.    

Paradoxically, the evangelist 

obtains two results with just one 

sentence: it tells us a lot about him, 

and he therefore becomes easily 

recognisable in the community of the origins, and at the same time 

it leaves him in the obscurity, because it defines him as “a passer-

by”, coming from the country. Such a situation is very frequent, 

keeping in mind that we are in a rather hot geographical area, 

where the work in the fields could only be carried out very early, 

before dawn.   
 

“The father of Alexander and Rufus”  

Who is really this man, loaded with the cross of Christ?  Mark 

gives us immediately the cultural characteristics: he is “a 

Cyrean”, or a man of Cyrene; today we would say, a Libyan from 

the parts of Benghazi; “one”, that is, from the Roman region 

called Cyrenaica. Cyrene, the capital, was a very flourishing city, 

and open to exchange with other Mediterranean countries, so 

much so that it is called “the Athens of Africa”.     

Well, this man could have been a Hebrew, originating from the 


